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“Mai Matakana te Motu ki runga, Mai Matakana te Awa ki raro
Mai te waka wairua o Hauraki, Mai Moehau ki tai,
Te Puke o Raka kei waenganui, Te Aroha ki uta,
E rere atu te punga ki Kaokaoroa-a-Patatere,
Ko Marutuahu te Kaihautu,

Ko Marutaahu te Tangata”

Tuatahi, ko te wehi ki te Atua o te wahi ngaro, te.kéihanga e te rangi
me te whenua te matapuna o ngéd mea katoa., Tdauriuri whaidio, e ki
ana te rangi me te whenua i te nui altona kororia,\na reira, kia
whakawhétai ki to tatou Atua,~pana- te Ltirmatanga me te

whakamutunga 6 nga mea katda,

Ki nga tini mate o te tauy© fe maramapo'te wiki i ténéi ra, moe mai
koutou, e moe ana kouteu katoa, na.reira, ahakoéa o te mamae, o te
aroha, me haere atu koutous ki te\kainga i tauira tia mo tatou mo te
tangata, kua ngaro’ koutougki.awymatou o te hunga ora, e kore koutou
kaa hoki mai, kaa rere te hupe, ko maringi te roimata kua éa, kua éa,

kua éa."Na réira haere ki to tatou Matuanui i te rangi, haere atu ra.

Me~whakahbnoretia a matou tdpuna katba o Marutidahu kua taea

ratoufe ara‘tika ko te aru matou ki tatou mana motu hake a maa.

Tihe Mauri ora!
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Ngati Maru has undertaken this report to Thames Coromandel District
Council (TCDC) to highlight issues relevant to their resource consent
application to create a Sub-regional Aquatic Facility at Thames and to alSo
identify the relationship Ngati Maru has with the proposal area.

Ngati Maru specific concerns are the ‘adverse affects’ of project ‘works
during the construction phase of the proposal. Construction waste-product
has the ability to not only contaminate the land, but also prake,its way into
streams, tributaries and other waterways that ultimately”flow into the
harbours and seas to affect the marine eco-system-ang-environmeént Ngati
Maru has relied on for sustenance.

Furthermore, any earthworks undertaken Sconcerning this proposal
ultimately impacts on the little remaiing historical, features that Ngati
Maru have been connected with “throughout  their/long history in the
Thames region.

Ngati Maru and ThamessCoromandelsDistrict Council are maintaining a
relationship in ordef te “better proteet the environment on which Ngati
Maru and others rély on for theit co-existence in Thames. | wish at this part
to acknowlédge the co-operdtion, that Thames Coromandel District Council
and their staff have shawn theoughout this process of information sharing.

We.hope that this repart will achieve the aim of enhancing the application
area for the benefit of future generations in order for them to continue
recognizingy sastaining and enhancing their tribal existence.

Heoi Ane

William Peters
Ngati Maru Runanga
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1. THE WORKING RELATIONSHIP

1.1 Thames Coromandel District Council and Ngati Maru have fully
interacted with each other for over twenty years and despite
local government regular changes, personnel of both entities

have developed good relationships over that period of time.

1.2 Furthermore Ngati Maru and Thames Coromandel “District
Council have engaged in a number of projects n_the past, The

relationship is ongoing.

CONSULTATION OF THE GENERAL PROPROSAL

1.3 In this age of digital communications and interagtion much of
the old-time direct consultatiop” and time-eonsuming process
has been minimized toyenable project ‘progress to continue
basically unhindered.(Furthermore;a “good relationship and
understanding with dny client means less explanation of how

each entity appreaches andaddresses any proposal.

1.4 In this case Thames~Coromandel District Council TCDC are
looking to upgradesthe Kopu industrial or commercial area
which also sincludes a commercial slipway, King Street

formation.and recreational boat ramp and parking.

1.5 ACBC\ has employed Urban Solutions to undertake the
teehnical aspects of their proposal while Ngati Maru will
address the cultural aspects associated to the Kopu area. The

following link for the technical aspects of the proposal is:

Thames-Coromandel District Council - Kopu Marine Precinct (tcdc.govt.nz)
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the township of Thames.

KOPL MARINE PROJECT AREA
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1.6 The proposal area in lime green is to include the formation of a
new street (King Street), a slipway on the river, a boat ramp
and adjoining carpark area and a better commercial layout. For

/
The Project Area
This proposal area is located approximately one kilometer south of
more precise mapping refer to the link on the previous page.
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2.1

2.2

2.3

J

UNDERSTANDING THE CULTURAL & SPIRITUAL

NATURE OF A WAHI TAPU

To understand the cultural and spiritual nature of wahi tapu,
one must first be willing to view this situation with all honesty
and intention, from a Maori perspective. In stating this/ the
knowledge base concerning wahi tapu must be measured from
a Maori perspective, rather than a European or for that ‘matter,

any other cultural perspective.

It is generally accepted that Maori culture is in miany»ways
different to European and other cultures, however.there are
similarities. For example the English*have churchés, which are
places of worship where «eligious practice takes place. Such is

the case with a Marae when, viewed framva Maori perspective.

Church

The (Maori-views the Marae as a place of worship where
cultural and spiritual views values and ideals are taught and
upheld. These are intangible values rather than tangible and
despite this, many cannot or refuse to differentiate between
spiritual and physical things... and these states are prevalent in

all countries and cultures.
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2.4

2.5

26

2.7

2.8

Q

Wahi Tapu areas are imbued spiritually and physically with the
essence of sacredness for past, present and/or future reasons.
Once a place is made a ‘wahi tapu’, it cannot be removed. The
principal reason they are made sacred is to protect the unwary

from harm as the wary will avoid the site.

Once the spiritual essence or ‘wairua’ attaches itself'to,avsite or
area or is attached to a site or thing as a wahi tapu, it remains
forever. Wahi Tapu is a state of sacredness that,May be literally

interpreted or translated to mean ‘sacred’place’.

The status of a Wahi Tapu will incerporate both physical and
spiritual aspects. In the case.where blood-is, spilt and someone
dies as a result of that\spilt bloody ther the physical and
spiritual components of wahi tapufig'in the land. A wahi tapu
regardless of being‘physically(altered, naturally or deliberately

will remain duetothe spirituahaspect being unchangeable.

For example, a grave's physical aspects may be altered by
planting flowers ‘into the gravesite and building a structure over
it fo beautify, the'site, however it doesn’'t become a garden or a

hothause for horticulture, it remains a grave and is still sacred.

Wahi Tapu essence maybe imbued in any structures or places
for any certain and important reasons. While there are other
types of wahi tapu, the most common wahi tapu are associated

with human involvement.

CONFIDENTIAL to Thames Coromandel District Council and Ngati Maru Rnanga

COPYRIGHT of Ngati Maru Riinanga - 2020




______ e R ol
i

10

2.9 These wahi tapu places may include, but are not limited to:

Land

Sea

Water

Hills

Mountains
Swamps efc. efc.

® & & o o o

Therefore wahi tapu should be respected at all times ‘with the
same reverence as others would respect theirnownh sacfred

places.

2.10 In order to deal with issues of a cultural and spiritual rature we
must first adopt the appropriate cultural attitude and view. We
have mentioned that one mustdirst be willing\to view wahi tapu
from a Maori perspectivé, In this case ‘we-recognise the wahi
tapu, which are of cultural and spiritual significance to Ngati
Maru; therefore, athé correct perspective for wahi tapu to be

exercised is that'of the Ngati Maru attitude and view.

Wahi  Tapu literally

means “Sacred Place”.

Wahi Tapu places are
basically established to
firstly protect the site from

people, and, vice versa.

A transgression of these
places could result in

harm and possibly death.
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THE CULTURAL AND SPIRITUAL SIGNIFICANCE

OF TAPU AND NOA.

Traditionally, Maori life was organised through the intricate
interplay of two states of being known as ‘Tapu and Noa
These states are complementary and of equal importance. In
numerous contexts a person, place or thing would be said, to be

either “tapu” or “noa”.

TAPU

3.2

3.3

3.4

NOA

The word ‘tapu’ indicated that the person, place or objectweould
not be freely approached, that restrictions had, been placed
upon access, and in this way the teffn referred not only to the
tapu entity, but also to the sestricted relationship others might -
have with it. In manycontexts th€ word “tapu” can be

translated as ‘restricted, forbidden or/sacred .

Tapu restrictions Were imposed for religious, social and political
reasons so they varied greatly. Such a restriction marked the
importance of a persen or other entity by setting them apart
from gndiscriminate contact with others. It might also serve to

protect a resource, property, or focus on important events.

A~Tapu ‘once set, or a thing that is tapu can encompass its
surrounding area and may include, in part or whole, items, land,
mountains, waterways, seas and air. Refer to the previous
chapter (Chapter 2) for a fuller explanation on a tapu place or

wahi tapu being established.
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The word “noa” basically indicates unrestricted access and can
be generally understood as ‘ordinary, everyday, common or
profane’. While noa is at the opposite end of the spectrum from

tapu it is still bound by the same laws that govern tapu.

The status of both states is in balance regarding traditional and
modern Maori society. In this society Maori culture dictates that
one state cannot survive without the other, hewever bothof
these states cannot occupy the same item “of“space at the
same time, because one is the opposSite of the pther, they

conflict and override each other.

If these states collide due.tod uncontrolled“events, activities,
unawareness, ignorance- etcy, they can in fact have a disastrous
effect on both Maori, and non-Maor if the problem is not

prevented or rectified.

These regulations cannet*bé altered, as some might try to do
and many non-Maeriattempt to do, however one should realise
that'any attemptio alter our culture is an insult and is in fact an
attempt to undermine the very building blocks of Maori society

and gulture foday.

This'is our traditional culture, which to all Maori, is a living-
breathing entity being passed down to each generation as part
of their tribal identity. These things are what make us and

identify us as Ngati Maru.
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4. REGISTRATION OF MAORI HERITAGE PLACES

4.1 The protection of places significant to Maori has always been a
concern for Maori pre and post European arrival. In broad
terms regarding the protection of these places in pre-European
times, was to primarily protect the mana of the hapu or whapau

concerned with the site, from deliberate desecration.

4.2 In the case of post European the protection+of .these places is
also primarily aimed to protect the mana<and standing of the
hapu or whanau, and Iwi concerned, with the [site, “from
accidental desecration. For Ngati Maru the principal protection

of any Ngati Maru place of signifisance is ignérance.

4.3 Today there are other,avenues available for the protection of
these sites such asrthe registration 6f.a place of significance to
Maori with the (New Zealand\Historic Places Trust or other
bodies protected by legislation that cater for the protection of

historic sites.

4.4 _This is one wawpirvwhich Maori are able to fulfill their traditional
Kaitiakitanga®,and Tino Rangatiratanga? roles. This enables the
exercising of rahui (quarantine) or tapu to assist in the
Ssustainable management, preservation, conservation and
protection of their ancestral lands, water, wahi tapu, and other

tadnga for the benefit of future generations.

' Refer Schedule 1
? Refer Schedule 2
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4.5 The relationship of Maori with their ancestral lands, wahi tapu,
sites and other tadnga is recognised as a matter of national

importance by the New Zealand Government.

46 The only place in Aotearoa/New Zealand that could”be
recognised as having much significance to all Maori people is
‘Te Rerenga Wairua™ at Cape Réinga located in Northtand. All
Maori believe that when someone dies they return from whence
they originally came. All newly departed spirits ‘travel to Cape

Réinga before they depart Aotearoa andthis world.

4.7 The newly departed spirits travel Up “Te Qneroa a Tohe" or
Ninety Mile Beach to “Te Rerehga Wairua® (Reparting place of
the spirits) or Cape Réinga.

4.8 The spirits useseaweed as
ropes as they'climb down«the
hill to the sacred 800 % year
old po6hutukawa tree, at the
northernmost _tipyof the Cape.
The spiritsy, make their final
leap fram, the tree, down the
rootsy, into the sea and return
to /Hawaiki, the ancestral

homeland of all Maori.

2 Translation - Departing Place of Spirits
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Places associated with one Iwi, hapu or whanau are neither of

less, nor of greater significance to the places of other Iwi, hapu

or whanau. This includes those Iwi, hapu and/or whanau who

may just live over the next valley, in the next village or for that

matter, at the other end of Aotearoa/New Zealand.

The ranking of places is not appropriate for sites of significance

to Maori. There is no standard list or description<forthings tapu

or wahi tapu. Each Iwi, hapu and/or whanau\has a different

view concerning their own particular wahitapu sites and _each

view must be treated on its own merits.

This protection however has
a reason and that is “that
many of these sites are

associated with, death so

protective _seastres _are
established %, "primarilys, “t0
proteets, the unwary or

ighorant from_harm. This is
the primary (reason Maori
Kaitiakisactively protect their

areas,and sites.

Therefore places of significance to Ngati

Hinenui Te P& — The Goddess of Death

Maru may be

registered for protection with certain bodies, or their own

‘kaitiaki’ may wish to protect those places themselves.
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5. TAUTIAKI NGANGAHAU

Active Protection of Taonga and Maori Interests

For Ngati Maru this was a hereditary role undertaken and exercised by
Ngati Maru tdpuna with that role being passed on through the
generations. With the arrival of the Pakeha much of these resources
and taonga have fallen under the control of non-Ngati Maru bedies,
and as a result the protection of all Ngati Maru taonga has'deteriorated

dramatically.

For over a hundred years the protection of these things was virtually
non-existent especially through uncontrolled activities, hewever recent
initiatives in Government are moving fo remedy the ‘situation. This is
due to recognition by the Crownef their Treaty ‘'of Waitangi obligations

as treaty partners.

For the Crown, this is.then the duty te ensure the active protection of

taonga for as long as Maori wishes jit:

Resources), the objects of, protection and conservation, acquired a
value~ heightened (byy, the formal attention paid to them by ritual

pfohibition and&anetion, mythical explanation and the like.

Accordingly,” they were known as taonga (valued possession or
anything”highly prized) and imbued with the aura of spirituality. The
werd “anything” is used advisedly, for taonga may include anything
having cultural or spiritual significance for a tribal group that may also

include intangible things.
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Previous cases before the tribunal has thus included land, forest,
fisheries, the Maori language and literature, all regarded as taonga,

objects of guardianship of the claimant group, Iwi, hapu or Whanau.

Such a nexus then of hapu and whanau, Rangatiratanga, kaitiakitariga
and taonga was given explicit recognition in the Treaty of Waitangi.
Moreover no Maori signatory to the Treaty could have had“reason to
doubt that the Crown would protect that nexus for as long‘asthe Maeri

required or wished it. Article Il of the Treaty is clear eanthis point.

“That the Crown cannot avoid its Treaty Jduty. Of active protection by
delegation to local authorities or other dodies” (whether wider legislative
provisions or otherwise) of responsibility for the contrefvef natural resources
in terms which do not require sugh,authorities orod/es to afford the same
degree of protection as is required by theylreaty”to be afforded by the

crown’.... (Ngawha Report)

The Crown must exercise this active“protective process by directing
local governmernit, bodies, territorial authorities and all government

entities to give efféct to thesprotection of these things.

The Crewn setting @/djrect example and leading the way may achieve

this’ Fhis duty should give full consideration and not be taken lightly.

This Imust) be recognised on all counts by the Crown. The duty of
active protection of taonga applies to all the taonga of Ngati Maru and
the-wider MarutGahu people including our mountains, lands, seas,

rivers and waterways etc.
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6. THE NGATI MARU PERSPECTIVE ON WAHI TAPU

6.1 The following whakatauaki or proverb describes a cultural or Iwi

landscape of Ngati Maru people of Hauraki.

“Mai te tauihu ko Moehau tae atu ki
te taurapa ko Te Aroha,
nga puke ki Hauraki ka tarehaa,
i waenganui ko te Puke o Raka,
e mihi ana ki te whenua,
e tangi ana ki té tangata,
Tihé Mauri Ora!”

‘From the prow of Moehausover to
the stern of Te Areha;
the hills of Hauraki casta Shadow
between is the Hill of Raka,
greetings.to'the land,
lamentations, to'the people,
Tihé Mauri Ora!”

6.2 Maori view the (North Island
as a ‘Whal ‘or Stipgray,
which isS\known in=Maori
termé as “Te lka a'Maui”, or
“The) Fish ofsMaui”, Maui
who discovered or fished up
Aotearoa.“The head of the
fishy, (Te Upoko o te lka) is
Wellington while the tail of
the fish (Te Hiku o te lka) is

the Northland region. Maui discovers the land (NZ)
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these views in a tangible or physical sense.

being the center point of the waka.

of life.

heritage landscape.

SUMMARY

and tapu in their own right.
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6.3 The Coromandel Peninsula is viewed as “Te Tara o Te lka a
Maui” or “the Barb of the Fish of Maui". All Maori look upon

6.4 Hauraki Maori also views the geographical shape of sthe

Coromandel Peninsula or the barb as a ‘Spiritual Waka’,

6.5 The meaning of the whakatauki or proverb refleets this,and
describes the mythical waka (canoe) of \Hadraki with the
mountain Moehau at the bow and moufitain, Te Aroha\at the

stern balancing on the Te Puke o Raka hill whichyis“Seen as

6.6 A greeting is made to theé\land and aymeurhing cry is made to
the people. The breath\or the sneeze/of life is man’s first breath

in this world. “Tib& Mauri Ora!”.fepresents this sneeze or breath

6.7 This dshan example of how Maori heritage must be regarded

and’ provided for, in the context of an ancestral and cultural

Therefore, ) in relation to the whakatauki above all the above-named
places are of great significance to all Maori, particularly those from

the-Hauraki Region and these places are considered to be wahi tapu

COPYRIGHT of Ngati Maru Riinanga - 2020
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This is due to the historical significance these places have regarding
Ngati Maru, the Marutiahu and other Pare Hauraki Iwi in their

development and growth over the centuries.

All Maori throughout Aotearoa have at one time in history b&en
involved with each other for a variety of reasons. These relatienships,
through whatever events, are remembered, and discussed“at inter
whanau, inter-hapu and inter-lwi gatherings. Eachof ‘those hapu,
whanau and Iwi pay tribute to the significance ofiany“events in any
history discussed, whether they have a direct invelvement or net, and

remember those involved in any area.

The whakatauki will inform other, Maori they arenaddressing Ngati

Maru and/or the Maruttahu of Hauraki.

Waihou River / Thames
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7. UNDERSTANDING THE COMPLEXITIES OF PA

Introduction
Overall, there are many factors that contribute to the selection of a Pa

and its associated areas. In this section we have noted the primary
factors for this process. Many people today believe that a P3 site was

a village on the top of a hill and nothing more.

Pa complexes took up great amounts of land area that-was utilised by
the people. Many Pa complexes had the potential, to0 growsin area,
and, dependent on the growth of the peoplergenerated the growth of

the inner and outer Pa areas.

When a Pa site location is to bexchosen, therelare five main areas to
consider, and these are:

defense capabilities

availability of various food sources
availability of various-water sources
amount of reseurces at hand
spirituality of'the area

Any othértesSources and consideration enhance the capabilities of any
chosenl Pa, and ass@gciated areas related directly and indirectly to that
Pal These are:

mode.ofitravel considerations
general Jocation

the pefential of growth
availability of other resources
Hapu boundaries

relationship to other entities
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-Defence Capabilities

When this criteria is considered one must take note of the availability

of the following:
Modes of access to the area
The modes of travel were by foot and/or by waka, and the sources
are by land, sea or rivers. The least amount of modes of travel to
access the area, the better, however, this may mean awith 'smaller
water courses or a non-coastal area as part of the*makeup of the
surrounding Pa complex which in turn could severely limit water

and water food source supplies.

- Sentry access, lookout coverage
The ideal lookout coverage places are sites glosevat hand to the Pa
that covered three or four of the 'main compass directions out to the
‘line of site’ distance for ‘ebservation "ahd” warning purposes. The

more angle and distance‘Ccoveredithe better.

- Number of approaches.to the Pa
The legs “approaches\ to, the Pa, the better. This could mean
obstructing otherpaths to the Pa to render them unusable, which in
turn_meant thatthe’inhabitants controlled the direct Pa access. The

ideal situation«is natural limitations of approaches to the Pa.

Antexample is Pa being built on hill and cliff tops, which in turn
meant an uphill climb for any raiding parties and with the palisades
added in a circular outlay to prevent a straight climb, would put any

party at an immediate disadvantage.
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| Exit routes from the Pa
Most Pa had one or two exit routes in the event that the Pa was
overrun by hostiles. These routes were normally hidden or unseen.
The number of escape routes were limited because if these paths

were discovered they may be used as entry points.

' Resources available if Pa is besieged
The ideal Pa had a source of fresh water right in the*Pa,complex‘er
very close at hand to enable the source to be utilised while being
besieged because water was the biggest prgblem if besieged. Food
was very rarely a problem because ratiens,were always.preserved

and stored in defensive Pa just for this type of occasion.

Availability of various food sources
The more variety of food sources, thebetter. This would also
attribute to a better'diet’and food management. The food variety
was dependent” 6p“the natural“resources at hand and in some

cases, the relationship onéehad with their neighbour’s.

Food Sources:

_"“Forest

AVarious bird life
*Kereru [Pigeon] *Ruru [Morepork]
*Huia [Huia] *Kea [Parrot]
*Tui [Parson Bird] *Kiwi [Kiwi]
*Kaka [Parrot] *Kakariki [Parakeet]
*Kakapo [Ground Parrot] *Weka [Wood hen]
*Pikopiko [Mamaku tips] *Aruhe [Fern root]
*Kauka [Cabbage tree] *Puha [Sow Thistle]
*Hutu [Hutu larvae] *Kiore [Native Rodent]

*Various Berries
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Sea

-Various shell life

*Koura
*Kutai
*Paua
*Tuatua
*Tuangi
*Tipa

-Various fish life
*Korowhawha

*Rawara
*Ngoio
*Patiki
*Whai
*Tamure
*Patikirori
*Mango
*Wheke
*Moki
*Hokarari
*Tuna
*Aua

*Mohimohi

*Inanga

-Various sea life

*Karengo

-Various bird life

*Tifr
*Takapi
*Kawau

[Crayfish]
[Mussel]
[Abalone]
[Tuatua]
[Cockles]
[Scallops]

[Anchovy]
[Blue Cod]
[Conga Eel]
[Flounder]
[Stingray]
[Snapper]
[Sole]
[Shark]
[Octopus]
[Moki]
[Ling]
[Eel]

[Yellow eyed Mullet]

[Pilchard]
[Whitébait]

[Seaweed]

[Mutten bird]
{Gaanet]

[Shag}

Rivers and Stréeams

-\farious fish life

*Tuna
*Kokopu

*Mohimaonhi

*Inanga

[Eel]
[K6kopu]
[Pilchard]
[Whitebait]

Wetlands and Swamps

-Various bird life

*Whio
*Pateke
*Takahe

[Blue Duck]

[Brown Duck]

[Wood Hen]

|

*Papaka
*Pipi
*Kina
*Toheroa
*Tio
*Pupu

*Manga
*Tohora
*Araara
*Tarakihi
*Maroro
*Hapuka
*Aua
*Pioke
*Kuparu
*Tamatama
*Haku
“Piharau
*Kahawai
*Kupae
*Kanae

*Toroa
*Oi
*Pakaha

*Piharau
*Kahawai
*Kupae
*Kanae

*Pukeko
*Parera
*Patangi

[Crab]

[Pipi]

[Sea Urchin]
[Toheroa]
[Oysters]
[Periwinkle]

[Barracuda]
[Whale]
[Trivially]
[Tarakihi]
[Elying fish]
[Grouper]
[Herring]
[Dogfishj
[Doryj
[Mackerel]
[Kingfish]
[Lamprey]
[Kahawal]
[Sprats]
[Mullet]

[Albatross]
[Petrel]
[Shearwater]

[Lamprey]
[Kahawai]
[Sprats]
[Mullet]

[Swamp Hen]
[Grey Duck]

[Whistling Duck]
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Availability of various water sources
Water bodies, sources and their locations were a very important part
of the Pa’'s survival. Without water in any country, culture and society

ultimately means life cannot sustain itself.

The second part in the relationship water had with a Pa was, that it
provided a mode of travel, and the third is it provided™a, site for
ceremonies. Many Maori refer to fresh water as ‘waiora®;, which literally
means ‘waters of life’ but today has been associated“with the word

‘health’ and ‘physical well-being’.

Sea Water
*Provided a means for long range transport
*Provided a source of various food
*Provided areas in and out of thesea for healing purposes and practices
*Provided areas and waters forf. ceremony

Fresh Water
*Provided a meansof limited transport
*Provided a meanssofwarious foods
*Provided water_foreonsumption
*Provided areas and water for Ceremony
*Provided water for healing practices
*Provided areas along itsfbanks for seclusion

Spiritual Water
*Provided areas.andwaters for ceremony
“Provided areas and'waters for healing of the spirit
*Provided enhancement of the ‘Mauri’ [life force]

NOTEy Thahall water and land was imbued with the Mauri or life force of their
particular area. It must also be noted that in the case of all water bodies,
their specific functions were not mixed. This means that a river used for
bathing was not used for consumption. A stream used for washing the
dead was not used for bathing or any other water activity/access

except washing the dead.
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Amount of resources at hand

The amount of resources at hand contributed greatly in the selection of
a Pa location. The more resources at hand the better. This meant not
having to travel too far a-field to obtain various necessities or

pleasures for the Pa. The resources taken into consideration were;

*Timber *Rock types *Water sources
*Food sources *Land *Wetlands
*Neighbour's *Taniwha “Birdnlife
*Animal life *Plant life

*Access to specific areas

NOTE: It should be noted here that many of the plant life species-in all,areas
had medicinal qualities, which was also, a factor in‘the, sélecCtion of a

Pa site.

Spirituality of the area
The spirituality of the area also played a yital part in the selection of a

Pa site. The healthier the'area it was spiritually better off.

The spirituality of'the area enlianced everything, like the enhancement
of all ceremonies, all-healing resources, food sources, wildlife sources,
the mauriyand mana of the area. The areas spirituality would enhance
the (people and .everything associated with those people whether

tangible andf/oriintangible.

Taniwha
Another factor was the presence of a ‘Taniwha’ or any other of the
many supernatural beings whether friendly or hostile in the selected

Pa locations as some of these beings interacted with those places.

CONFIDENTIAL to Thames Coromandel District Council and Ngéati Maru Rinanga

COPYRIGHT of Ngati Maru Rinanga - 2020

SN BEN NN BEN NN BN NN GEN BN BN BEN BSN MG AN AR NEN BEN SEN AN REN  Ga



27

The nature of the Taniwha depended on what it was guarding. If it was
guarding a specific area or place, then it would view man's intrusion in
that place as a hostile act and would reply in the same manner. If the
Taniwha was a good by nature, then it was adopted or befriended by
the people and used to benefit the tribe and area, if it was not, then

other means were used to banish the Taniwha.

If the Taniwha was neutral, then it was left alone as long:as™it did not

interact with the people and no transgression occurred,

Pa Layout
Below is the layout plan of a typical Pa.“¥ou will note the resource
collecting areas and other places assgdciated with-a Pa that have been

noted in this section and this report:

Tvypical Pa Law:)ut_|

Fishing Areas Sentry Bost -
_. “~'Sigeam__ . Secondary Pa
Tauranga Wgka - S

< ainaREIe Bird Snaring Area

-

Flsh Progess Aress
it

o Main Pa Fish Trap Ar

4

Rock Fishing Arees

Diving Area

A Typical layout of a coastal P& Complex
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. NGATI MARU

“Honoa te pito ora, ki te pito mate”

“Graft the new on to the old’

To give an understanding of the relationship of Ngati Maru and“edr

lands of Hauraki, we present the following.

8.1 MARUTUAHU AND NGATI MARU
Marutidahu and the Marutiahu Confederation

8.1.1 The life and deeds of the renowned tapuna“Marutaahw’is crucial
to understanding the manawhenua_/and tangata whenua of
Hauraki. Maruttahu came to Hauraki over four eenturies ago to
seek his father; Hotuntic who had traveled to Hauraki from

Kawhia just prior to MarutGahu being berm:

8.1.2 Hotunui was a great fisherman‘'who had settled at Whakatiwai
(Kaiaua) among the Te¢Uri 0 Pou people. He would go fishing
early in the'morning @ndwby the afternoon his net would be laden
with, fish but asshe arrived back onshore, the local people would
come to take'thefish from his net and it would be mostly emptied

beforesHotunui could himself share the catch.

8.1.3{When Marutliahu found his father, Hotunui told his son of his
terrible treatment by the local people so Marutiahu devised a
plan, which involved him making a large, long net and set about
making that net which the local people unsuspectingly watched

with interest.
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8.1.4 Marutuahu knew that if Hotunui went fishing the local people
would be at the beach when he returned to take his fish without
permission. So when Marutiahu finished making his net he

said to his father Hotunui:

“In the morning you should go fishing for food for yourself alone.™

8.1.5 In the morning before dawn, Hotunui went fishing and as usual
later that morning the local people on seeing Hotunui returning;

assembled at the water’s edge to wait.

8.1.6 However earlier that morning Marutgahu and his “party had
already gone to the beach with their net™and had hidden
themselves among the bushes i the morning ‘mist, which were

perfect conditions for their plan.

8.1.7 Soon Hotunui returned and as*he drew close to shore, the local
people ran into the water fo steal the fish from his waka. At that
point, Marutiahu andshis, party sprang up and encircled the

thieves within the newly made net.

818 +he local~people tried to escape however once they were
entangled in the net MarutGahu killed them in the water. Thus,
thevinsults that Hotunui had suffered were avenged as father

and‘son were fully reunited.

8.1.9 This event became known as ‘Ikapukapuka’ in reference to the

white underside of the Pukapuka leaf.
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8.1.10 Marutiahu married two daughters of Te uri o Pou and
Kahui Ariki decent and had five sons to these two women.
Hotunui = Mihirawhiti

|
Paremoehau = MARUTUAHU = Hinedranga

Tamatepd Tamatera Whanaunga Te Ngakohua Taurukapakapa

Taharua Te Hiht Kahurautao

Tukutuku = Paoa Kiwi Rautao Whanga

8.1.11 As newcomers, Marutiahu,and his family, became targets
within the region that resulted in battles with' the local Arawa
and To1 whenua peoplensMaruttaho, and his warrior sons
responded to this i treatment of\them which commenced an
episode of prolonged and bloody warfare that lasted for just
over four generations.

8.1.12Thel Marutiahu Confederation of Iwi today descend from the

sehs of MarutGahu, viz.,

o ‘NgatiMaru’ from Te Ngakohua,

« ‘Ngati Tamatera’ from Tamatera

¢« ‘Ngati Whanaunga’ from Whanaunga

«‘Ngati Paoa’ Paoa married Tukutuku of Tamatera

These Iwi are the principal Iwi of their rohe which includes not

only Hauraki, but Auckland and northern Tauranga district.
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8.1.13 The Marutiahu Confederation has always maintained an

8.2

undisturbed occupancy of their areas and in doing so has
retained its mana whenua/mana moana (exclusive tribal
authority over their lands and seas) in the Hauraki, Tauranga

and Auckland regions.

NGATI MARU 1WiI

8.2.1 Ngati Maru is one of the principal Iwi of the, ‘MarutGahu

Confederation of Hauraki.

8.2.2 The Ngati Maru tlpuna, Te Ngakeéhua, was$wthe-son of

Marutlahu (see para. 8.1.10) and joined-his other brothers in their
gaining supremacy against the .early tribes.of Hauraki.

8.2.3 This initial warfare continued down te, the great-grandsons of

Marutiahu, amongwho were the famed Rautao and Whanga
(see para. 8.10).~Consequently, "Ngati Maru firmly established
themselves \throughout® .the/ Hauraki region principally being

located. between Thames and Hikutaia.

8.2.4.This, however{ did not bring a halt to the warfare in fact when

Kahurautao,' the father and Kiwi the elder brother of Rautao
were, murdered by the Wai o Hua people of the Tamaki
Isthmus, Rautao and his brother Whanga led the MarutGahu
Confederation on an expedition in the destruction and capture
of the volcanic fortresses of the Auckland tribes along the

eastern seaboard from Mahurangi to Papakura.
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This attack was also prompted
by a second reason of revenge
for Wai o Hua deceit in luring
the Hauraki taniwha, Ureia, ¢to
their Wai o Hua district, whom

they slew and ate.

Te Ureia was a Marutddhu taniwha
that use to live ‘at Kirikiri (Kopu)‘and
travel the waterways of Tikapa.

Te Ureia’ as depicted in the house
of Hotunuireurrently housed in the
Auckland\Museum.

Te Ureia

8.2.5 This campaign by Ngati Maru and Maruttahu led to their long-
term occupation.of the Tamaki Isthmus until the advent of
European ‘immigration:. This means that the Manawhenua
established alongithe eastern seaboard of Auckland by Ngati
Maru 'and the Marutlahu tribes still resides with them and no

one else to.thig very day.

8:2.6 While Ngati Maru are closely related to Ngati Tamatera, Ngati
Whanaunga and Ngati Paoa, there were periods in the 1700s
when these factions were involved in internal battles. This
warfare did not last too long before a common enemy, i.e. Nga

Puhi, again united them.
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8.2.7 In the mid-late 1700s Ahurei, the Ngati Maru Chief, in response
to an attack by Nga Puhi led a Maruttiahu expedition north and
overwhelmed the Bay of Islands people and their fortresses.
There then followed a period of about 45 years of warfare that
became known as “Te Tai Whakarewa Kauri (The Seas ofrthe
Floating Logs)’, a reference to the seas being filled with dead
bodies and waka. This warfare culminated in the=attack by

Hongi Hika at Totara Pa in about December 1824.

8.2.8 Nga Puhi, wishing to avenge a series of defeats at the.hands of
Ngati Maru and the Marutiahu Ilwi, accomplishied what Nga
Puhi and Waikato (led by Te Wherowhero) had failed to do in
the preceding several years_-\i.e., overwhelm the Ngati Maru
stronghold. However, H&ngi only achieved this through a
combination of attacking Te Totafa/when most of the Ngati

Maru warriors were fighting elsewhere, and treachery.

8.2.9 Prior to this\attack on<fewFotara, Nga Puhi had fought Ngati
Paoa-and Ngati Maru,at'the Tamaki Isthmus and at a battle at
Lake.PlUpuke, Mongi Hika was in danger of being defeated.
Realising that the bulk of the Marutiahu warriors were away on
another, expedition, Hongi arranged for Patuone to negotiate a

peace, while he took his taua to Te Totara.

8.210 However once there Hongi could not directly overwhelm
the Pa and only until he used a feigned peace and subsequent

surprise night attack did the Pa fall.
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8.2.11 The absent Marutliahu warriors and the subsequent Nga
Puhi attacks resulted in many of the MarutGahu people
accepting the invitation of Te Waharoa of Ngati Haua and
moving inland to live at Maungatautari and Horotiu from 1821
to 1831. Ngati Maru assisted their relatives in their wars a¥ith

other lwi, as well as undertaking their own expeditions.

8212 About ten years later Ngati Haua initiated.skirmishes with
sections of the Marutliahu people in an attempt.to'force themito
return to Hauraki without first withdrawin@'their invitation, .Thus
the Marutliahu people needed a solution to refum, home with
their mana intact that eventually culminated_withithe battle of
Taumatawiwi where Te Waharfca was forced to withdraw his

previous invitation.

8.2.13 The Maruthahu/was fre€ now to return with their mana
intact under @vmutual truce. Nt was during this period that the
name “Ngati Maru” was cenfirmed as being singularly applied
describing all thesHauraki lwi and even to this day they are

referred to as sueh by lwi outside of Hauraki.

8.2.14 n, reference to the reasoning of this battle, had the
Marutiahu had left the area peacefully then they may have
been referred to as being under the mana, and quite possibly
the vassals of Ngati Haua while living in Horotiu. This was
unacceptable to the Marutiahu therefore they had no recourse

but to force Ngati Haua to send them home.
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8.2.15 After many skirmishes the final battle commenced in
earnest and went well for the Marutiahu however it was not
their intention to destroy their relations whom they had lived

with for some ten or so years.

8.2.16 When Ngati Haua could no longer fight they offered to
show the Marutiahu the way home. This was the oppertunity
the MarutGahu had been waiting for, and they teok,it” The real
battle in fact was to determine who would relent first and make

the opening offer for a peaceful solution.

8.2.17 To this day many non-Maori ‘historians_andisome Maori
still do not understand why_the MarutGahu did not push their
enormous advantage and finish off\their-adversaries on the
battlefield. It is quite simple really, the MarutGahu achieved their
plans and were able to return ome'with their mana fully intact,

as Ngati Hauaremained withtheir mana intact.

8.2.18 Today, the“people of the Ngati Maru are spread
throughout the ‘Country, numbering in the thousands. There is

still a very strang Ngati Maru presence in Hauraki.

8:2.19 The ‘mana whenua’ and ‘mana moéana’ of Ngati Maru is
based on the right of conquest and undisturbed occupancy and
through this, we exercise our tino Rangatiratanga (absolute
authority) over the mountains, lands, seas, rivers and other

taonga of Hauraki.
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9. NGATI MARU RUNANGA

9.1 As an expression of its tino Rangatiratanga and mana whenua /
mana moana in Hauraki, Ngati Maru has formed a legal entity.
This legal entity is ‘Te Runanga o Ngati Maru Iwi
Incorporated’. The objects and powers of Ngati Maru covers

various subjects, the relevant ones in this context includes

“To sustain and recognise the mana and tino Rangatiratanga of.
Ngati Maru and its members and Ngati Mart.de'scendants”.
And,

“To tautoko the whanau and hapu of Ngati Maru as kaitiaki in the
management of ancestral lands, Water, sites, wahi tapu, resources

and taonga’.

9.2 Te Rdnanga o Ngati Marudwi Incorporated is the mandated Iwi
Authority / Tribal Rénanga representing the Ngati Maru Iwi.
Ngati Maru hasfappointed Te*Ropu Taiao o Ngati Maru to be
responsible «for\ reporting” to*Ngati Maru on Environmental

matters.

This logo depicts the
arrival of the ancestor

Marutaahu in Hauraki.

On his arrival he went
about catching some wood
pigeons, which commotion
attracted the attention of
two women, who became

his wives.

Ngati Maru Runanga Logo
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10. CVA SOURCES OF INFORMATION

The historical information sought to produce this report come from a

number of sources. These sources however can be broken down into

two categories being,

e Oral material, and

e Written material

ORAL MATERIAL

The correct source regarding any oral historical, information fust be
sought from those people who have a history‘related {o the area of
interest. In the particular case of a Cultural,Values Assessment (CVA),
we are dealing with Maori tangata whenua values and‘interests hence
any information gain should be,from a Maori_perspective. This means

don’t look for a Maori perspegtive on anything, from a non-Maori.

Before anything else“is. done, the next phase is dealing with the
appropriate tangata whenua regarding the area of interest, and not just
any Maori group. In thisarticular case regarding the Ngati Maru CVA,
we are dealing with Ngati Maru tangata whenua interests hence any
information gair’ . should be from a Ngati Maru perspective. This
perspective.originates from the whanau and hapu of Ngati Maru in the

area and is_sourced from those groups.

This.means you shouldn'’t look to obtain any Ngati Maru perspective or
View’ on any topic, any concern or anything, from a non-Ngati Maru
person meaning both Maori and non-Maori as that would be most

inappropriate and insulting.
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As detailed in section 8, Ngati Maru are a part of a related
confederation known today as ‘the Marutiahu. Because of this close
relationship, most of the boundaries and interests of those whanau and
hapu that make up the Maruttahu, overlap. The Marutiahu recognise
this and acknowledge the other groups that have overlapping interests.

It is said of the Maruttahu,
“Where one is, the others are”.

Therefore, any oral historical information gained regarding any CVA

produced by Ngati Maru is sourced from,

e The relevant whanau and hapu of Ngati Mard
o The relevant MarutGahu that have.intérests in and.amound the area.

e Kaumatua of both Ngati Maruréandithe Marut@ahu grotps.

Once this information\has” been gathered and noted it can then be

cross-referenced with ‘any other relevant information gained.

WRITTEN MATERIAL

There areynumerous amounts of information available to the public that
is related”to the history of the Hauraki and Auckland rohe, and it's
tangata whenua but not so much of its Mana whenua peoples. The
problem for most people is discovering the location of the information,
and then accessing the relevant information and material. The main
sources for written material that is currently available to Ngati Maru,

relevant to the history of Ngati Maru and the MarutGahu peoples.

4 Refer s. 8.1.10
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These are from:

¢ Maori Land Court Buildings
¢ Land Information New Zealand

e Public Libraries

e New Zealand Historic Places Trust

39

MLC Hamilton
LINZ Hamilton
All Areas
NZHPT

From these sources a comprehensive database regarding our history

and land block history can be created for future referehce, and cross=

reference. If we look at what can be obtained from*the-NMLC, this may.

include information from,

Native Land Court Minutes:

Title Investigations
Historical Events
Succession Indices
Alienation Files
Current Title Binders
Application Files
Block Order Files
Probates or Letters of Administration
Adoption Files
Whakapapa
Nominal lndex
Beneficiary Cards
Valuation Cards
Plans.and Maps
Mier6Films

Land Information New Zealand:

MLC Orders
NLC,Supporting Data
L.and Records

Reélevant Land Record letters and correspondence

Relevant Land Record Plans
Current Status
Tenure of Land

CONFIDENTIAL to Thames Coromandel District Council and Ngati Maru Riinanga

COPYRIGHT of Ngati Maru Rtnanga - 2020




40

Public Libraries:

e Historical Information

* Technical Information

e Legends of area of Interest

New Zealand Historic Places Trust:
Archaeological Information

Maps, Plans and Photographs

Historical Evidence

Historical Events as detailed in Archaeological Reports
Wahi Tapu Information

Registered sites

These sources can potentially provide a wealth of,inférmation, whigh

Ngati Maru regularly accesses when needed.

PERSPECTIVE

It must be stated that Ngati Maru utilise.these outlets,as tools to gather
information that support and enhance our ‘gral, histories. This means
first and foremost, we still rely. mainly on the oral information we obtain.
This is due to the fact-that.all the wfitten historical material related to
Ngati Maru in existence“today, have, their beginnings in oral citations.
Too long has owur stories and ‘culture been misinterpreted by others not

of MarutGahtnblood.

Ngati-Maru does not advocate any information related to Ngati Maru or
the Marutlahu that does not derive its direct origins from a Ngati Maru

of Marutiahu perspective and/or source.

Therefore, to give a more accurate account of that perspective, the
information must come from a Ngati Maru or MarutGahu person that

has a direct relationship or knowledge with the topic at hand.
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11. THE MARUTUAHU REGION

11.1 Ngati Maru and other Maruttahu tribes use a short whakatauki or

proverb to describe their collective geographical rohe or region.
This is;
“Mai Matakana ki Matakana”

‘From Matakana to Matakana’

11.2 The proverb identifies the ‘Matakana River’ nearVWalkworth and
‘Matakana Island’ but not the Island itself near Tauranga as the
north-south boundary markers describing the core geegraphical
region of the Marutiahu people. This\type of tribal“identification
proverb identifies the collective autherity of related'tribes within

that entire rohe or region.

11.3 The Maruttahu and_non-Marutiahu‘tribes not only maintain their
respective individual-mana-whénua over their own tribal estate
throughout thissentire rohe, but also collective mana-whenua
despite nen-maori boundary division i.e. local government and
Crown “boundariesybeing overlaid that have segregated the
cQuntries traditional maori boundaries and caused big problems

for those tribes affected.

11.4 Jhe MarutGahu or Ngati Maru rohe and its collective mana-
whenua are recognized by the tribes of New Zealand as one of
the principal rohe of Aotearoa. What signifies this status is
whakapapa and authority, which by default creates a formal

hierarchy to maintain regional integrity and strength.
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11.5 Present in all regional collectives is any number/s of attributes,
the principal attributes of authority of course being strength and
numbers. For the Marutlahu rohe any one of the four individual
tribes possesses both great strength and numbers, as do a few
non-MarutGahu tribes but together their attributes increase
greatly, even more so with other related and allied tribes within

and outside their rohe.

11.6 Within any rohe there is always debate over thesetights until the
collective mana-whenua is threatened frofm,outside then‘debate
is set aside for a time to prevent any.Joss of area“and“collective
mana-whenua, regardless. For example Marutiahu elders
identify ‘Te Aral’ just south.ofdthe Mangawhai Heads as their
most northern boundary marker and Tauranga City itself as their
most southern boundary marker bothhof these markers being

outside the Marut@iahu/core region,

11.7 The dispute‘over these areas is due to the fact that two distinct
rohe soverlap eachyother which by default raises the issue of
collective regional authority prevailing over their rival/'s however
these debates(@nd challenges become quite messy as individual
whanau, ‘hapu and Ilwi get involved from an individual basis
believing their respective mana-whenua is at risk when in fact it
is not as the main part of the debate is overlapping regional
boundaries where each individual Iwi, hapu and whanau exists
as part of their respective regional collective. Once this is

understood most debates lose momentum.
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11.8 While Maruttahu history relates mana-whenua interests outside
their core boundary, this is based on their whakapapa to their
allies of the past meaning it is not a claim to exclusive mana-
whenua over these places otherwise the proverb would say ‘Mai

Tauranga ki Te Arai.’

11.9 In fact the Marutiahu people may even lay claim to<land near
‘Takahiwai’ just west of Marsden Point, which land was gifted by
Nga Puhi to Ngati Maru for aiding them in <the battle “of

Ngunguru’ a beach location just north of Whangarei.

11.10 While Ngati Maru mana-whenua oaver these gifted lands is
recognized it nevertheless does'nbt supersede regional or local
authority but is instead shared and now: integrated with Nga Pubhi
Regional mana-whentia. To suppart/this concept while these
descendants stillyrecognise th€ir Ngati Maru and Maruttahu
whakapapa they-now exercise their rights and their individual

authority as Nga Puhi, as,isstheir choice.

11.11 Each Wi within the Marutiahu rohe has its own individual tribal
althority on, nanawhenua through its whakapapa, hapu and
whanau, over their respective individual hapu and whanau areas,

which authority they exercise freely.

14712 The powerbase of any tribe originates from the whanau and not
the lwi therefore it is the whanau or hapu that choses its mana-

whenua allegiance’s through its own criteria.
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Synopsis

The above section is designed to provide some examples on how
Ngati Maru views the status of mana-whenua and how that mana-
whenua is exercised from an individual level to a regional level andqin
this case how it affects overlapping areas. Many modern Maori do-not

realize there are other mana-whenua levels that apply to them.

The areas of shared tribal interests and whakapapa.over-the same
districts, coined as overlapping interests by non-Maori' is a general
ignorance that causes great harm to the traditional infrastrueture of

maori-society and their related tribes.

Non-maori in positions of authority /and influence in the past
deliberately failed to acknowledge\that tribal overlapping interests was
in fact mutual whakapapa and used this ¢ontentious issue to advance
their own agenda’s. Sadly, foday many Maori can be included in this
shortcoming due te~their own ignorance of their whakapapa as they

challenge their own relations éver.mana-whenua.

The projéet areas identified in this report all contain a number of mana-
whenua, tribes from  different waka backgrounds, diversified core
whakapapa‘and historical accounts, traditions, tribal views and values.

Jhese are‘actually strengths and not weaknesses.

The object of the following chapters when identifying tribal estate and
its inhabitants is to strengthen and enhance these diverse interests to

provide clarity on whakapapa and tribal relationship.

CONFIDENTIAL to Thames Coromandel District Council and Ngati Maru Riinanga

COPYRIGHT of Ngati Maru Riinanga - 2020 7




|

45

12. HAURAKI GULF - THE MARINE AREA

"Nga puke ki Hauraki ka tarehu
E mihi ki te whenua
E tangi ana ki te tangata
Tihé mauri ora!"”

INTRODUCTION

The general composition of the Hauraki region's natural environment
basically consists of a land mass that includes a peninsula bounded
by the sea that also contains a firth and gulf housirig ‘a“bountiful
marine eco-system, Islands, harbours, bays, reefs coastal areas,
swamp lands, freshwater waterways and tributaries, mountains and

their ranges containing rocks and minerals, and+forests;

These attributes provide a variety (of gnvironméntals platforms and
habitats for other natural resourCes ands wildlife to exist and
procreate, particularly those'resources deSired*by people. It is no real
wonder that there are\larde’ industrigs. operating in forestry, mining,

fisheries, agriculture.and/aquaculttre.

However, while there are a number of natural resource environments
in the regionythe most valuable in survival terms of them all is Tikapa
moaha~ the Firth of Thames which absolutely includes the Hauraki
Gulf Islands*and the Waitemata harbour. This water-body remains a

valuable asset and commaodity today for its local people.

It has for centuries provided the people of the Marutliahu tribal region
with”a bountiful variety of sustenance and today continues to draw

people to its shores in great numbers for those very reasons.
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12.1 Tikapa Moana — Sound of Mournful Sobbing

MarutGahu kaumatua say that the name of Tikapa derived from the
time the Tainui waka first entered the Auckland area. While transiting
Waiheke Island channel the crew heard a wailing sound emanating
from what is now known as ‘Horuhoru’ (Gannet Rock), on the rorth

east upper edge of the island, so they went to investigate.

On discovery of a rocky outcrop they found the wailifig,source to be
emanating through a number of small natural holes in the rocks and
that it was the waters rushing through these holes that prgduced the
wailing sound. From this discovery they~pamed the|small reef of

rocks ‘Horuhoru which means to sob.

Due to the wailing sound capturing the waka's attention enough to
divert them to investigates, “and finding Horuhoru as the source, to
commemorate the incident they «nhamed the area ‘Tikapakapa’,
meaning “the soénd, of mourfful sobbing” in memory of those

relatives and whanau that had'temained behind in Hawaiki.

Horuhoru - Gannet Rock__
3,

MBE S 36

Y
"Fhﬁe: hory Roock
L_)(Gi;not Rook }{21) 36

The location of Horohoro — Gannet Rock — Waiheke Island.
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Because of the significance of the find the crew considered this ‘tohu’
or sign they had received meant they were connected to this new
region so they took the opportunity to perform a ceremony called
'uruuruwhenua' i.e. to claim the land and sea. These types of
ceremonies and others of similar nature were preformed, by all waka
when they first landed in Aotearoa to make the way clear for

themselves and their descendants to occupy.

The ancient karakia (incantations) for these
ceremonies included plaeing highly. “sacred
objects upon a site in“an area @ne Wwished to

clam. The mauri \(effigy), ‘Marutidhu’ as

_ depicted here, was/placed upon Horuhoru when
'Marutuau' Maruttahuhimself, succeeded to the earlier
Tainui waka claim as a waka descendant/and claimed all the lands
bordering the HaurakixGulf for his déscendants in accordance with

uruuruwhenua custom.

When the Fikapa naméwwas created it's land and marine area was
east Aucklarid, however when the Hauraki region was conquered by
Marutddhu and «his, people, he performed the uruuruwhenua
ceremony himself reaffirming Auckland and extending Tikapa as the
marine.area for his land to include the Firth of Thames, the entire

Hauraki Gulf, the east coast and the Waitemata Harbour.

Later as the descendants of Marutiidhu expanded their territory,

Tikapa M6ana was expanded with it.
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13. TAMAKIMAKAURAU

13.1 Marutiahu and Tamakimakaurau

The traditional MarutGahu history in relation to Auckland began with
the arrival of the Tainui waka a few days prior to the Arawa wakalin
Auckland around the 1300's AD.

As previously mentioned, the Tainui waka people ,preformed the
uruuruwhenua ceremony to lay claim to Auckland. They.also beganite

explore the wider region while naming some land-marks.

Around this time the Arawa waka arrivedsand both waka,met on a
nearby Island for catch-up discussions, however an.alteration occurred
between the two captains that saw, 6ne receive™a, bloodied nose and

so the Island was named in short, ‘Rangitoto’- day of blood.

Some of the crew of both waka disembarked in Auckland to begin their
new lives prior [tos their respective waka reaching their final
destinations. The descendanis\of both of these waka begin cementing
strong relationships withsthe local ‘ToT whenua’ [original inhabitants]

and with.others whom,‘had disembarked in neighbouring regions.

Eventually (it was-the Arawa descendants who emerged to dominate
an unbroken domain from Northland to the Bay of Plenty and as far
inlandvasTaupd. These tribes and their allies enjoyed this dominance
forthe next 200 years, until the arrival of Marutiahu in Hauraki, who
with his descendants broke and succeeded to that Arawa dominance

in Hauraki and Auckland.
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13.2 MARUTUAHU ARRIVAL

Maruttiahu arrived® in a hostile environment searching for his father on
the western shores of Tikapa Moana. As mentioned in the previous
chapter the descendants of Arawa were firmly established and
possessed a very strong unbroken influence in both the Auckland and

Hauraki regions.

When the descendants of Huarere declared war on Marutiighu and his
whanau in Hauraki, it eventuated in their downfall. The intensity of this
war lasted for four generations as the senior chiefs'and malé lines of

Ngati Huarere over that period were reactively.expunged:

Wai o Hua of Auckland being close. refatives of Ngati Huarere also got
involved in the war but was als¢ defeated. {Fhe Marutliahu people as
victors finally broke and suecceeded to theyArawa influence in both

Hauraki and Auckland.

At that time the whanau of Marutdahu was a single entity of related
whanau groups who became collectively known throughout the

country/as Ngati Maru:

Today however, the ‘Ngati Maru' name is associated to only the
descendants ‘of ‘Te Ngakohua', one of Marutlahu’s sons, while the
other'descendants have adopted their own particular tGpuna names.
Collectively the Marutiahu® people are commonly called the

‘Maruttahu Confederation of tribes’ or simply ‘the Maruttahu'.

5 Refer Section 8.1
& Refer Section 8
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13.3 WAI O HUA OF TAMAKIMAKAURAU (Auckland)

To relate the historical exchange of the MarutGahu people and Wai o
Hua we must first return to Ngati Huarere, who was the dominant
people in the north Hauraki region and the Islands of the Hauraki gulf
including some of the Islands close to Auckland. They were closely

related to Wai o Hua of the Auckland region.

Ngati Huarere commenced this four-generation warfare as mentioned
in previous text by murdering a woman married to the“youngest sen
of Marutdahu, which saw the Marutliahu respond by sackingwone of
their main Pa, which prompted a retaliatory, Strike by Ngati Huarere at
Warahoe near Thames, which saw another response and so on. In
short, this warfare escalated until thedetaliatory death of the last male

line of Ngati Huarere.

The Wai o Hua people descend from, 'Huakaiwaka', a grandson of
Poutukeka (Te Urire,Pou). They.,are the descendants of Mapara of
the Arawa waka and closelyrelated to Ngati Huarere, which blood

relationship'they maintained over the years.

The ' Wai o Hua people did not directly take part in the wars troubling
their relatives, Ngati Huarere whom were actually the instigators of
this war, where they murdered one of their own woman who had
married Taurukapakapa, the youngest son of Marutliahu to spite the

Marutiahu whanau and people.

Nevertheless, Wai o Hua observed the war with some interest.
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Wai o Hua were not too concerned with this war as it fully favoured
Ngati Huarere, who by contrast to their Marutiahu adversaries, were
firmly established in the region, were very numerous and had a

number of strong allies in Hauraki and Auckland to look to for aid.

Nevertheless Wai o Hua became quite alarmed at the consecutiVe
defeats their relations had suffered at the hands of thes-Marutiahu
tribes particularly when the allies of Ngati Huarere, i.e» Te Uri o Pau,
Ngati Hako and Nga Marama who were just as powerful as them,

combined could not halt the ferocity they had ufileashed.

As a result Wai o Hua decided to take ‘a“direct action against the
Marutiahu people, which decision.proved to be-the greatest mistake
in their natural history triggering ‘their finalcdemiSe in the east and
central Auckland districts. ‘By this time(the. combatants were third

generation and alreadysh&avily involyed, inrthe fray.

The Wai o Hua,branch living at Puketutu Island in Mangere, with their
taniwha ‘Hatmia’ invitedhTe Ureia, a favoured MarutiGahu taniwha to

Auckland.fora visit.

TelUreia accepted and when he arrived at Puketutu the locals lured
him inte “shallow water near the Island and when he became
stranded, they murdered and ate him. When informed of the murder,
Ngati Maru were pre-occupied with an important union between the
Marutdahu and Waikato, so they made plans to deal with the murder

of Te Ureia after the wedding.
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Shortly after receiving the news of Te Ureia, an envoy of Puketutu
Wai o Hua arrived with an apology and an invitation for Kahurautao, a
grandson of Marutdahu to visit their Mangere fortress to accept some
gifts of recompense, a custom known as ‘muru’ as Wai o Hua wished

to atone for their error in judgment.

At that particular time Kahurautao was planning to visit the, Waikato
region and one of its senior chiefs ‘Hape’ to finalise~his Son Kiwi's
marriage to Hape's daughter Ngawhakawanga. Thus k€ decided that
on the return trip he would travel to Mangeré“and accept-the, gifts
from Wai o Hua accompanied by his sons, Kiwi and Rautao; leaving

his next eldest son Whanga at home to continue preparations.

When their visit to the Waikatosconcluded\thé party traveled to
Wailku and crossed to the'Manukau Hafbour area using the ‘Te Pae

o Kaiwaka’' portage and,céntinued arf te Puketutu at Mangere.

When they arrived, they were,formally welcomed by the local Wai o
Hua who expressed théir sorrow for the untimely death of ‘Te Ureia’
and présented some 'gifts for payment. This apology was accepted
and ‘with the apology.and visit concluded the party departed towards
the Taudomapertage that connected the Manukau Harbour to the

Famaki-River:

This water course would take them out to the Waiheke channel and
enable the party to travel swiftly east back through Tikapa Moana
(the Hauraki Gulf) to Te Kalaeranga (Thames) by waka.
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However unbeknown to them their hosts quietly shadowed their
departure while another section of Wai o Hua from Maungawhau (Mt.
Eden) prepared an ambush along the Tamaki River. These people

had conspired with their relatives to murder the Ngati Maru party.

When the party reached the portage Kahurautao and Kiwi took the
bulk of the men and hauled three of their waka through to the*l[amaki
River, and once there sent enough men back to help ‘Ra&utao with

‘Puhinui’ (Kiwi’'s waka) for the next stage of the portage:

Wai o Hua-Maungawhau realizing that the party was divided-by some
distance took advantage and attacked “prior to theirirelatives of
Puketutu closing the trap from the ‘south as theysapproached from

Otahiha and taken by surprise’Kahurautaosand Kiwi were murdered.

Due to this opening to:thé south sarfie, of the warrior's escaped and
informed Rautao ofsthe’murders, and’ the ambush before they had
completed the portage. Rautag immediately ordered Puhinui back to
the Manukau, Harbour andymade for deeper water. Due to the time
being néar, dusk with“night falling, Rautao easily managed to elude
their\ptpsuers and find a secluded area on a sandbar at Puketutu to
walit for fullinightfall and noticed Wai o Hua taking up sentry positions

at all the .nearby watercourses.

They hid Puhinui among the mangroves in a tidal creek at Te lhu o
Mataho (lhumatao) and proceeded overland to the Tamaki River

area, quietly collecting their men as they returned home.
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13.4 AUCKLAND CONQUERED

While Rautao received some impatient prompting from his cousins to
get underway he was very conscious of the fact that Wai o Hua were
a powerful and numerous dynasty in the Auckland region, with strong
allies while in comparison, the Marutiahu people were few™in
numbers and fighting a war in Hauraki. Nevertheless, he prepared
carefully to avenge the murders of not only his father and/rother, but

also Te Ureia.

When Rautao was ready to set off, he found hiS*relatives were\not so
he made arrangements to rendezvous with the other ‘Section's of the
Marutiahu at Puketutu in Mangere andwdeparted prior to the full

complement of his army being mustered.

Rautao proceeded to Waihéke Island bypassing his grandmothers Uri
o Poa / Wai o Hua>péople in the\Wairoa-Maraetai district and
attacked Ngati Huarere”living on, the Island. He then moved on to
enter the Tamaki River and destroyed the Pa and kainga settlement
areas alopg\ the river “with great slaughter. These people were
predominantly Wai o Hua, Ngati Tai and Ngai Tahdhaq, the latter's Pa

locatedon MountRichmond (Otahaha).

keaving.his men to secure the Tamaki River area he and Whanga
then went'inland to the ambush site at ‘Patutahi’ (St. Johns College)
to"retrieve the remains of their father and elder brother where they
undertook a brief tangi ceremony for them, before Rautao had the

remains taken back to Thames for full burial.
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He then gathered his men and using the Taudma portage crossed
over to the Manukau Harbour to attack Mangere Pa and then
Puketutu but found these places almost deserted. Quickly sacking
these pa they made for Ihumatao to recover Puhinui, however when
they arrived, they found Wai o Hua were currently raising the hidden

waka up from its watery hiding place.

This explained the absence of locals at the previous=pa, so Rautao
waited until the waka had been freed from the river ‘bottom before
attacking. When he and his men fell on Wai @"Hua they immeédiately
killed their leaders. Exhausted and unprepared the local*people were

easily overpowered with most taken prisoner.

With the area secured Rautaothen settled‘in to wait for the arrival of
his Marutdahu army before final preparations to the main attack on
Auckland, however whilet.obtaining,information on the main Wai o
Hua fortresses of gdhterest his suspicions were confirmed when he
was informed that\the Maungawhau section was directly responsible

for orchestrating the ambush and murders.

After=some quick‘discussion with other senior Ngati Maru chiefs they
guickly gathered. their men and taking Puhinui with them, returned to
the sheres\of'the Manukau Harbour. He sent some of his men and
their new prisoners back to the portage to help hasten the portage of
thé Marutiahu army and waited for them in the harbour. Once all
were on the Manukau side, they landed on the northern shores of the

harbour near Onehunga and made directly for Maungawhau Pa.
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Rautao instructed his chiefs that absolutely no quarter was to be

given to these people, who were to be completely exterminated, and

everything they possessed destroyed.

The expedition caught the Pa unawares and immediately attagked
and like Puketutu, targeted the chiefs and quickly overwhelmed the
local people who were left where they fell. These peopléswere not

even consigned to the ovens but were left to rot where-they lay.

So severe was the slaughter at Maungawhau'that the Pa was,never
again occupied by anyone and was only.visited by these.who came
to pay their respects to the dead, and to this day s still’a wahi tapu.
After putting Maungawhau to the.torch the Marutlidhu tribes divided
to attack the north and east Auckland regions.

The great fortresses tefall.during that expedition were Maungarei (Mt.
Wellington), OtahGhd t-Richmond), Rarotonga (Mt Smart), Pukekiwiriki,
Mangere, Puketutu, Maungawhad (Mt Eden), Remuwera (Mt Hobson),
Te Totarariz\Hua (Cornwallh Park), Horotiu (Alexander Park area) and
Maungakiekie (One Tree Hill). The war party then moved on and took

Maungarahiri and\thePa settlements at Orakei and Okahu.

They themcrossed over to the North Shore and swept into the
Mahugkangi. Takarunga (Mt. Victoria), Takararo and Maungauika (North-
héad), the latter later occupied by Ngati Paoa were two Pa of note
taken. The Ngauteringaringa area (Ngataringa Bay) was also taken and

later occupied by Ngati Whanaunga.
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After they had sacked the Mahurangi area Ngati Maru again turned
southward for one further sweep, however the other sections of the
Marutuahu decided they would return home when they reached the
Manukau rather than continue south. However, the southern sweep

met with little to no resistance as many refugees were in hiding.

When they reached Maungataketake Pa in South Auckiand, they
were surprised to find the area heavily occupied and killed the people
there. By this time Wai o Hua had lost four of their greatest chiefs
being Hua, Wawaru, Mahitokotoko and Mahikorero, the latter being

the supreme chief of Wai o Hua who lived at'Matingarahiri Pa-

As there appeared to be little resistance’left, Rautae decided to return
home and made his way backito,the Tauéma“portage however he
discovered that Mangere Pa, which had,/been empty on his way
through, had been redecupied, with fefugees of the previous battles

whom had followedsbehind the Ngati Maru army to remain hidden.

He immediately attacked the*Pa but was unsuccessful in a quick
sacking/as.it‘was now, refortified and there were numerous refugees
and defenders within the Pa to withstand the attack. Rautao withdrew
and decided toreturn to Hauraki and command the entire Marutiahu

army back'to Auckland to complete the attack.

When Wai o Hua heard of this intention, they quickly sent envoys to
the Thames Coast to sue for peace. The remaining chiefs of Wai o

Hua asked to meet with Rautao at Oue Pa, which he accepted.
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Although Rautao had taken 56 Wai o Hua Pa on the eastern
seaboard of Auckland, Oue Pa (Duders Beach) was not one of them
as it belonged to a section of Uri o Pou-Wai o Hua, who were
Rautao’s grandmother's people, which was why the area was not
attacked as the expedition went through the Maraetai district. This
area was the also the birthplace of the Te Patukirikiri people. whom
are also related to these people and were part of the Ngatix] amatera

section of the Auckland expedition.

With some urging from his cousins Rautao atténded and eventually
made peace with Wai o Hua and was given 'Parek@ianganga’ the
highest ranking Wai o Hua puhi (virgin)sat the time as his wife to
cement the agreement and combine the whakapapa for future

interaction, which was called uporat later dates:

As the remnants of Wai ‘@ _Hua had/fortified Mangere Pa this district
became their pringipal~area, and“due to the joined whakapapa to
these people were Yeft to live ‘wimolested by Ngati Maru and the
Marutiahu~people, where, they still exist exercising their mana-

whenuad to fhis very today.

Subsequently an extremely weakened Wai o Hua became vulnerable
to attack fromvother tribes, whom had not the courage to attack them
during their time of dominance. These tribes took advantage of this
sitiation and as a result, some of these tribes today claim exclusive
Manawhenua rights throughout the Auckland region, without ever

having toi raise a single weapon.
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14. PROJECT LOCATION INFORMATION

14.1 Kopu Marine Project Area Historical Background
The Cultural Area

KOPU MARINE PROJECT CULTURAL AREA

TE KUPATA

“Waihou River *

THEPROJECT ARER
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Kopu Bridge
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The above picture shows the cultural layout of the Kopu are prior to

the arrival of Europeans. A numbér of Pa are located in the vicinity.
Kopu was a\nohonga {eommon living area) as were all the others
except two_Pa Maioro\(defensive Pa) present being Matai Whetu and
Hurimeimoi that both fell to the Marutuahu tribes whom then occupied

Matai Whetu to.control the river and marine area.

Matai \Whetu means ‘observation place of the stars’, while the name
Kepu is the planet ‘Venus’ and Kopuarahi (Path of Kopu) is its transit
line that was observed. This is clear evidence that the Maori people

used this knowledge of the stars to first navigate to Aotearoa - NZ.
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15. WAAHI TAPU

151

15.2

18.3

15.4

15.5

The land and marine areas encompassing the Kopu waterfront
areas particularly along the shores of the Waihou River contain a
large number of old Pa, kainga, wahi tapu and urupa, particulatly

on and around the foreshore and riverbank areas.

The cultural and historic significance of these marige ‘areas are
places of great importance to all the people of /Ngati Maru_ and
also of great significance to the MarutGahu, tribes due to the

relationship they all had with their Moana'and waterways.

The Marutiahu people being principally a coastal marine based
people had a number of commn living areas,along their coast
line which provided a variety of marine “Sustenance from a

variety of places from their coastal waters.

That is the gUlivating and=hagvesting of not only plant life, but
shellfish «@nd, wet fish, 'seas and waterways wildlife from the
wetlands and native forests, all incidentally in close proximity.

Associated important sacred rituals were also carried out.

While€ there/are a few Marutuahu wahi tapu associated to the
Koepuw,, area, fortunately there none directly affected by the
specific proposal area. This does not mean that there are no
wahi tapu sites as there may be evidence of a tapu nature
remaining from those whom occupied the area and are now

gone prior to the arrival of Marutuahu.
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16. Environmental Effects

Mining, forestry, land reclamation, waste management, residential
and rural development in the Auckland region have all had and
continue to have an adverse effect on the region's waterways,
wetlands, foreshore and seabed, and marine areas. All thése
activities have caused effluent and serious silting in some parts, of the
foreshore and wetland areas, which has also had an_impaetion the

marine and freshwater eco-systems.

Ngati Maru are very conscientious where anytype of develepment is
undertaken in their areas and have witpessed a decrease”in their
people’s traditional holdings over the years, and as ,a consequence,
have had to change ancestral habits.because of this. This to Ngati

Maru is a compromise of their values and standards.

These development impaects affect! wahi tapu, pa sites and food
gathering places, Wwhich traditional, rights are all supposed to be
protected by the Treaty of Waitangi. Therefore, when Ngati Maru
processes @ resource consent application for development, they must
assess( pot only the “environmental impact but also the cultural,

traditional, histori¢al‘and political impacts.

It'is only=recently that local and central government have begun to take
genuine note of 'kaitiakitanga' or guardianship and view the customary
pfactices of all maori as a positive means of replenishing and
revitalizing for better sustainable management all resources and eco-

systems throughout every region in Aotearoa.
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18. OVERALL CONCLUSION

-General Comments
Ngati Maru is neither opposed nor supportive of any development in

the rohe of Marutiahu but rather is required by their whanau and

hapu to protect Ngati Maru interests where they may lay.

The areas and waterways of Ngati Maru contain many wahi,tapu, and
sites of cultural and historical significance, however clrrent recofds
indicate that these sites should not be directlynaffected by this
proposal. Nevertheless, Ngati Maru and Thames CoromandelDistrict
Council need to maintain processes and‘an“tnderstanding in the
event that this status quo may change at short notice during

operations.

As a result, and due to thedunderstandings\bétween Ngati Maru and
Thames Coromandel ‘Distfict Councily.the process to date has gone
well with Ngati Maru“apd the Thames Coromandel District Council
being able to imprave theindcurrent relationship and processes to
further enable ThamesyCoromandel District Council to comfortably
undertake, their propasals while continuing to maintain their current

relatiopship and‘progesses with Ngati Maru.

It/is positive to see that though Thames Coromandel District Council
is willing to consult face to face. Thus, this relationship provides for a
balanced understanding and has at best, catered for concerns raised
during the process. This relationship has proved positive and is still

ongoing to the benefit of all concerned.
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RECOMMENDATIONS

1.

That Thames Coromandel District Council and/or their partners and/or
agents continue to consult with Ngati Maru concerning any and all further
works in the Hauraki Region.

2 That Thames Coromandel District Council and/or their partners and/or

agents continue to recognise and provide for the following mattefsiset out
below specifically concerning their operations in the Auckland-Region and
seek the advice of Ngati Maru if any detrimental anomalies should arise
particularly issues concerning maori culture, history and traditions.

> The relationship of the Marutiahu people with thelr culture and traditions,

> Prevention and protection of any wahi tapufwhieh are or maybe affected
by their operations.

> The Mana whenua, Mana médana and Kaitiakitanga of the Marutdahu

people in the Region.

3 Should a cultural arts desigrizproposal be required for this project then

Thames Coromandel District®Council and/or.their-partners and/or agents
will present this concept o Ngati Maru_prior {0 any formal agreement
being reached with any other group.

Plans:

4. All plans, propased\plans and any, other documents that relate to Thames

Coromandel _ Distriet Council’ cere operations in the Region will be
forwarded by Thames Corémandel District Council and/or their partners
and/oragents.o Ngati Maru,as soon as they are available.

Monitors

o That Thames Geromandel District Council and/or their partners and/or

agents will pay for'a Marutdahu monitor for ground monitoring purposes
arid to momitomany archaeological surveys and/or any other earthworks
that may. be associated with this project. Ngati Maru will appoint this
person and,the cost for this monitor will be;

> Monitoring - $90.00 per hour

> Travel -0.79c per kilometer
> + GST -15%
6. That Thames Coromandel District Council and/or their partners and/or

agents will in conjunction with Ngati Maru set a program for this Ngati
Maru monitor in relation to times of monitoring, areas of monitoring and
tasks of monitoring.
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T. That Thames Coromandel District Council and/or their partners and/or
agents will in agreement with Ngati Maru, make provision for the Ngati
Maru monitor regarding costs, administration and other incidental costs.

Koiwi / Taonga:

8. Should any ‘k6iwi’ [human remains] or ‘taonga’ [artefacts] be uncovered
relative to the project, Ngati Maru in consultation with others will determine
in accordance with relevant legislation the future of any koiwi or tasnga
uncovered. A ‘Ngati Maru Wahi Tapu Process is attached below as
‘Appendix 1’ to set protocol for koiwi or taonga that is uncoveredsduring all
activities.

Marutaahu Interests:

10. That Thames Coromandel District Council and/orsthgip=partners and/or
agents recognise Ngati Maru as the owner of the information in this CVA
report.

Release of Information:

11. That Thames Coromandel District CounCik and/or their)partners and/or
agents shall not release the original on.copies of this Cultural Values
Assessment to any third parties witheut thesprior written consent of Ngati
Maru.

12. That Thames Coromandel Distriet Council¢and/or their partners and/or
agents where applicable give effect to theSe recommendations within this

‘CVA' report.
APPENDIX 1
WAAHI TAPU PROCESS

Process:

1. Taonga / Artefdets'or Kdiwi / Bones are discovered on property.

2 Work is to_immediately stop and a 5-meter radius safe zone is to be
established/and marked off around the site. The site is to be made safe
zone,

3. Contractor/ property owner to contact Ngati Maru Office to make Ngati

Maru aware of discovery.
4 Ngati Maru Officer to inspect site and establish extent of discovery.

B Ngati Maru, Ngati Paoa and Property Owner to decide whether discovery
to be removed or left on site.

6. All taonga and koiwi found are to remain property of Ngati Maru and
Ngati Maru will decide the future of all taonga found on site.
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Ngati Maru Runanga

Cultural Values

Assessment

Thames Coromandel District Council

SCHEDULES

e Kaitiakitanga
e _Tino Rangatiratanga
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» FIRST SCHEDULE

KAITIAKITANGA

Kaitiakitanga is inherently, under the mantle of tino Rangatiratanga, a
principle of Te Tiriti o Waitangi (Treaty of Waitangi). Tino
Rangatiratanga is the sovereignty of the Maori people, while
Kaitiakitanga is the guardianship or stewardship that comes as ‘ene of

the responsibilities of tino Rangatiratanga.

This is the responsibility of Maori to undertake® their, duty of
custodianship, stewardship and guardianship @ver their taonga, which

is considered by Maori to mean corporealand non-corporeal'things.

Kaitiakitanga is inherent in tino“\Rangatiratanga® and essentially
provides the customary parameters within. which Rangatiratanga is to
be exercised. It provides for‘Maori stewatdship in respect of taonga
Maori:

“Thus the carenfor and fostering ofiresources was an integral part (but
only a part) ofNRangatiratanga,and where the resources were clearly
demarcated\the Rangatifatanga in respect of them could equally well
be described as kaitiakitanga (quardianship)”. (Ngawha Report)

The (kaitiakitangas prinCiple applies in respect of all taonga whether
recogniseddo.be in the ownership of Ngati Maru or not.

Both Tino /Rangatiratanga and Kaitiakitanga are responsibility mantles
thatvare associated with Manawhenua, which itself is the basis or source

of one’s absolute authority over any particular area and its resources.
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» SECOND SCHEDULE

TINO RANGATIRATANGA

FULL TANGATA WHENUA AUTHORITY AND CONTROL OF TAONGA -
ARTICLE TWO OF TE TIRITI

‘Rangatira and Mana are inextricably related words. Rangatiratanga
denotes the mana not only to possess what is yours, but to control

and manage it in accordance with your own preferences’.
(Motunui Report)

“The cessation by Maori sovereignty to the Crown wasgin_exehange
for the protection by the Crown of Maori Rangatiratanga,, This concept
is fundamental to the compact or accord embodied,in>the Trealy.
Inherent in it is the notion of reciprocity - the exehange of the right\to
govern for the right of the Maori to retain their full tribal authority and
control over their lands and all other valued-possessions”.

(Ngai Tahu Report)

“Tino Rangatiratanga o ratou taongastells of the exclusive control of
tribal taonga for the benefit Of.(the\tribe including those living and
those yet to be born. There are three main elements’embodied in the
guarantee of Rangatiratanga. Thé first is that authority and control is
crucial because without, it, the tribal basé Jjs threatened socially,
culturally, economically/ and spiritually. \Jhe second is that the
exercise of authority must recognise the ‘spiritual source of the taonga
(and indeed of the authority itself) and the reason for stewardship has
been the maintenance of the fribal base for succeeding generations.
Thirdly the, exercise of authority’ was not only over property, but
persons within‘the kinship greup and their access to tribal resources”.
(Muriwhenua Report)

For thepractical restoration of ‘Tino Rangatiratanga’, the Waitangi
Tribunal has recommended that tangata whenua be directly involved
IN, decisianmaking and the management of natural and physical
resourcesy, The tino Rangatiratanga principle applies in respect of all
the taonga of Ngati Maru, including our mountains, lands, seas, rivers

and air.
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Tihe Mauri Ora!

I sneeze — it is life!
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